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The book attempts to reconstruct the image of past and theology as recalled through ritu-





public Zoroastrian rituals and ceremonies in Tehran, described in valuable detail, and have 
an	opportunity	to	experience	their	temples	and	public	gathering	spaces.






on	 two	 interviewees—a	Zoroastrian	parliamentary	representative	 (mobedyar) and a priest 
(mobed)—and	accompanies	the	interviews	with	a	few	statements	from	two	others,	a	poet-




much autocensored to avoid potential problems. In the chapters providing details of the 







All these limitations of the ethnographic material raise doubts regarding the infor-
mational	content	of	 the	study	when	 it	comes	to	 the	 issues	of	contemporary	Zoroastrian	
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and a Roman Catholic.
I	shall	now	comment	on	Fozi’s	findings,	as	presented	in	the	book.	From	the	very	first	




reference points (such as Parsis, other religious minorities, other Zoroastrian communities 




study comes not only from limited data, but also from limited survey of the literature. Fozi 












used	 in	rituals,	 the	meaning	of	covering	one’s	hair	 for	prayer	or	menstruating	women	in	
Zoroastrianism,	the	symbolism	of	the	colour	white,	sofre in Iranian culture (here limited to 
Zoroastrian	or	Shi’a)	or	the	ban	on	certain	festivals	in	Iran,	to	give	a	few	random	examples.	
The	study	thus	provides	an	undeservedly	simplified	view	of	Zoroastrian	and	Iranian	culture.
Despite	 these	 shortcomings,	 I	 found	 the	 book	 interesting.	We	 are	 provided	with	 an	
excellent	 documentary	 description	 of	 chosen	 Zoroastrian	 public	 ceremonies	 in	 Tehran,	
which	are	not	widely	known,	as	well	as	a	sense	of	the	Zoroastrians’	situation	as	a	religious	
minority	within	a	Muslim-dominated	country.	Finally,	I	believe	that	the	most	interesting	
dimension	of	the	study	is	its	value	as	a	source	for	reflection	on	ethnographic	practice	in	a	
difficult	field.
